This article reflects on the experience of theorizing sacred place through case-study of
Introduction
This research project addresses the phenomenon of inventing and disseminating of sacred places in contemporary Russia. Various cultural practices emerge on this ground: non-traditional religions, "historical reconstructionist" movements and para-scientific aspirations. In scientific discourse sacred places can be social constructs or to be a portion of territory "intrinsically sacred", occupying an area of landscape, which has forever been regarded as holy.
What do we mean by the sacred place? And how can anthropologist research contribute to its understanding and conceptualization?
Theoretical framework
For the past fifty years sacred space has received the attention of scholars from a variety of disciplines. Scholars theorized sacred space in different and often contrasting ways, identified different lines of definition (see Kong, 2006 Kong, , 2010 Wilford, 2010; Chidester & Linenthal, 1995; Sheldrake, 2007) .
Many conventional interpretations of the sacred implicitly reflect the approach of the historian of religion, Mircea Eliade. According to him, "the sacred" is "wholly other" than the mundane and separated from everyday action and experience. For religious subject, Eliade argues, "space is not homogeneous; he experiences interruptions, breaks in it; some parts of space are qualitatively different from others." (Eliade, p.20) .
Postmodern approach have moved away from the Eliadian "substantional" understanding of sacred space as an "ontological given" towards its "situational" conceptualization as a social construction; as a crossroad of different narratives, meanings and social practices.
Veronica della Dora supports the so called "more-than-representational" approach where two aspects of sacred -numinous and emotional are stressed: "Spatially speaking, unlike in Eliade`s structuralist narrative, these aspects are not "ontological given", and thus are not necessarily confined to a self-bounded sacred space starkly opposed to profane space, but they can be articulated and sustained within "ordinary secular" (Veronica della Dora, 2011, p. 168).
As a rule, the phenomenon "sacred place" is associated with locality that produces the complex of religious ideas, myths, values and practices. Sacred place reinforces a sense that human life is sacred rather than merely an organic phenomenon. What foundation for inventing and existing of the sacred place?
In my point of view, local myths have played a particularly important role in shaping sacred places. In the long term their tension and interplay serves to mobilize religious actions and regenerate the religious communities (Smith, 1999) . Local myths may push activity in different directions; but they also limit the options and present a circle of assumptions and dynamic impulses, which help to raise the self-consciousness of religious members.
The artificial character of the mythologems introduced through the efforts of religious (often charismatic) leaders can be accepted in the sphere of the religious group, but this group doesn't resist the introduction of these mythologems, it needs them. Mythical constructs are numerous, but the ones -principal for the organizing of sacred place -are the mythologems of "Chosen people", "particular energy and spiritual character of the place", "ancient holy Temple" and "golden age", the aim of which is to bring sense to the individual existence of the religious group, and arouse the feelings of unity and greatness of one's own religion. They designate a space and time for action, a religious activity; they contain impulses for collective action and rituals.
Statement of the problem
My concern is to relate the thinking about It is symbolized a revival of sacred sanctuarity.
Later a memory sign was founded in this place. (Yashin, 1997) .
Nowadays 
Social functions of sacred place
The importance of such ideas in Okunevo Scientists should pay attention to this place and do some complex researchers here. 
